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FOREWARD 



These Thirty three swaiyas give the gist 
of the teachings of Guru Govind Singh, the 
tenth and last Guru of the Sikhs. In the first 
Swaiya he defines a "pure khalsa". He, who 
fixes his ihought on the Supreme Reality day 
and night and does not turn hi& mind to any 
thing else except the One; who is full of love 
arid faith and does not put his tiust in fasts 
aiid does not worship tombs hermit-cells or 
crematoriums; whose place of pilgrimage 
charity, compassion, austerity and self control 
consist of devotion to the One, and whose 
mind is resplendent with the Ever- Shining 
Light, is to be called a pure khalsa". In the 
next ten Swaiyas he describes the attributes 
of the Godhead whom his sikhs ought to wor- 
ship "iThen the futility of worshiping various gods 
and godesses and the so-called incarnations of 
God is set forth. In Swaiyas 18th and 19th 
he enjoins sincerity and in the next Swaiyas 
discards idol-worship and goes on explaining 
that the gods whose images men worship were 
themselves subject to death (23,24). Then he 
sub] eels to scathing criticism formal and cere- 
monial worship and exposes the tactics of sec- 
tarian leaders, who care more for self-aggrandis- 
men^ than for spreading true religious spirit. 



In the end he reminds man that he is morally 
responsible for his deeds and will have to beaV 
their consequences himself alone. His dear 
friends and near relations for whose sake he 
commits inequities, will not accompany him 
when the soul departs from the body. 
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TRANSLATION. 



1. Day and night he meditateth on the 

Ever -radiant; Light, and giveth not even; 
a moment's thought (to anything else) 
except the one Lord j 

Adorneth himself with perfect Love 
and Faith and putteth not hii trust in 
fasts, tombs, crematoriums and hermit - 
cells even by mistake. 

In pilgrimages, in charities, in acts of 
mercy, in austerities . and in self- 
restraints knowcth none save Him. 

When full light shineth \A'ithin him, then- 
a man may be deemed a pure Khalsa. 

2. His existence is eteinal, His laws endure^ 

He is from the beginning, but Himself 
without a beginn ng. He is unfathom- 
able and unconquerable. 
His bounty, mercy, self-control, self- 
restraint, laws, vow of celibacy, and 
excellent vow of goodness never fail. 

He is primeval, of no colour ► without 
beginning, without end. self- begotten, 
boundless, without jealousy and without 
fear. 

His form is formlessness. He hath no lines>. 
is unaffected by old age, is merciful to 
the lowly and is all-kindness. 

3. Thou art the first cau^e. Thou art with- 

out jealousy, without any garb, 0 Great 
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Master ! Thou existest for ever and 
art the Kindler of Light. 

Thou art immanent in every form, 
absorbed in the co.?. tern pla Lion of the 
reality, 0 Destroyer of Births ! 

In the beginning, before the eons began, 
(nay even) before the creation. Thou 
wast present everywhere, 0 All-pervad- 
ing Lord ! 

Thou art merciful to the humble, abode 
of kindness, all-compassion Thou art 
from the beginning, un begot ten, uncon- 
querable and indestructible. 

He is primeval, indivisble, perfect and 
eternal master. His mysteries the 
Vedas and the Books have not been 
able to reveal. 

He is kind to the humble, benevolent, a 
treasure of mercy, and everlasting. He 
pervades every form. 

His depths, Shesha, Indra, Gnesha, Shiva 
and Brahma have been unable to 
fathom even after constant sounding. 

O Foolish mind ! wliy hast thou for- 
gotten tlie manifest master. 

He is immovable, from the beginning, of 
no colour, everlasting. His existence 
has been said to be eternal. 

He is primeval, comelh not into the womb 
and was not born. He is devoid of old 



12 



age, holiest of holies and hath beeiv 
believed in from eternity. 

His miracles, begotten of himself, are- 
known to the whole wot Id. He is one 
but dwellth in many places. 

Oh 1 poor mind ! why dost thou not know 
the Lord, who is free from all defects. 

6, Thou art imperishable. Thou are primeval 

Thou art without colour. Thou knowest 
no death. Thou existest for ever. 0 
Almighty ! 

Thou givest food to all living beings in 
the wafer or on the land. 

The Holy books of the Hindus and the 
Kohammadans both ponder over Thee 
in various ways 

Nothing else lasts in this world, 0 ! Ko\y 
one 1 Greatest of all ! 

7. Thou hast been recognised as primeval 

unfathomable^ perfect, undivided, 
indescribable, unconquerable and 
undying. 

Thou wast in the past, thou art in the 
present, and thou shalt be in the future. 
All call thee onmi present. 

The gods and the demons, Vishnu, Narad 
and Saraswati all n;ime tlice eternal. 

The Puranas and the Quoian are unable 
to unravel any tecret of the All-mercifiil, 
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who is an ocean of kindness and who i? 
compassionate to the lowly. 

;3. Thou 1 0 Eternal Being I 0 Master of 
cvf rlasting laws I Thou hast caused the 
Vedas and the Books to grow. 

He Himself sustained in the past and sus- 
tains in the present the gods, the 
demons and the spirits of the mountains. 

Thou art from the beginning, wast tjefore 
the eons commenced Thou art colour- 
less and undying. Thy light is seen, 0 
Invisible one ! 

0 ignorant mind ! the master is so mani- 
fest. Who hath told thee of any other ? 

^. The godSi the demons of the mountains, 
the inhabitants of the nether world and 
the most renowned Sidhs all undergo 
various penances (to attain to Him.), 
The Vedas, the Puranas and the Quoran 
are tired of singing His attributes. 
He cannot be compfchended. 
He knows the hearts of the inhabitants 
of this world, of the heavens, of the 
nether regions, of the four quarters and 
of the four corners. 

His glory is enveloping the whole earth 
Why, O mind ! dost thou tell me of 
any other ? 

^0. The Vedas and the Books are unable to 
explain His secrets. The Sidhs are tired 
of their meditations. 
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The Smrities, the Shastras, the Vedas and 
the Furanas treat of Him in various 
wayF, but the story ol the Primeval 
Being, who is without beginning, cannot 
be fully known. He saved Dhru, 
Ajamal and Prahlad, 

His Name - the Name which saved the 
Prostitute— is the basis of all my 
deliberations. 

11. All have admitted Him as existing from 

the beginning, but Himself without a 
begninnig, unfathomable, the eternal 
master and of immortal beauty. 
Of whom the Ghandharvas, the inhabi- 
tants of the nether world, of the earthy 
of the skies and of the four quarters 
have knowledge. 

Whom, Ihis world and the others, the 
four quarters and the four corners, the 
gods and the demons recognise as their 
Master. 

0 ignorant mind ! under whose influence 
hast thou forgotten the AlJ-wise and 
the Self-begotten. 

12. Some firmly believe in the images of 

Vishnu, others call Shiva their lord. 
Some consider His abode to be a temple^ 

others fix His residence in a mosque. 
Some call him Rama, some Krishna^ 

other identify him in their minds with 

other incarnations. 
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Abandoning all these barren ways, 1 
believe the Creator only to be the 
author of all beings. 

13. if you say that Rama is unborn and in- 

vincible, why was he born of 

Kaushalia's womb then ? 
Why was he, whom you call dark -coloured 

Krishna, defeated by Kal-yaman. 
You call Him all-goodness and without 

enmity. Why did then Krishna drive 

the chariot of Arjuna ? 
Recognise Him only as your Master^ 

whose mysteries none has been able to 

unravel or will be able to expound. 

14. How do you identify Krishna with the 

All -merciful ? Why did the sportsman 

shoot him with an arrow ? 
Why did he, who saves the families of 

others, had hfs own family destroyed ?. 
you call him primeval and unborn, why 

did Krishna come into the womb of 

Devki ?. 

It is said that he hath no father or 
mother, why then Vasudev be termed 
his Father ?. 

15. Why do you call Shiva your lord ? why 

do you term Brahma your Master.? 
The lord of the Raghvas, the Master of 
the Yadvas and the husband of Ramma,. 
whom you consider as lords of the: 
universe are (in reality) not so. 
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Suklidev. Prashar and Vyas, who discar- 
ded the one God and worshipped 
many, have been duped. 

These ways are unprofitable. I beiieve in 
one God who (manifests himself) in 
main fold ways. 

16. Som^ believe in Brahma, otiiers call 

Shiva their lord. 
Some regard Vishnu as the lord of the 
universe and say that by wofihippir.^^ 
him all sorrow vanishes. 

Consider it over and over again, O 
dullard 1 in the end ail these gods will 
forsake I hoc. 

In the mind make room for Him only 
who was, now is and in future will be. 

17. He created millions of Tndras, made and 

destroyed millions of Upindras. 
The demons, the gods, the serpent, the 
mountainS| the birds and the beasts are 

beyond reckoning. 

Shi\ a and Bhrama have been undergoing 
austerities up to the present time and 
have not been able to fathom his 
depths. 

The Vedas and the Four Books are unable 
to pry into His secrets. My Guru has 
told me to worship Him. 

18. By thy show of meditation, by growing 

matted looks on thy head and long 
nails on thy fingers, thou didst succeed 
in deceiving others. 
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KubbLng ashes on thy face, thou didst 
roam (hither and thitheri and couldst 

cheat the gods and the demons even. 

Entangled in the net of avarice, thou didst 
wander from house to house and did<it 
not practice the resignation o! a Yogin, 

Thou didst lose thy self ropect, but didst 
not attain to thy end. Withovt love no one 
can reach God. 

19, Why dost thou hanker after appearance ? 

0 Foolish mind ! by false show thoo 
dost lose thine own self-respect. 

Why dost thou cheat others ? By doing 
so thou art dishonoured here and wilt 
gain no place hcreali er. 

Where the All*merciful dwells, there- no 
room shall be alio ted to tliec. 

0 ujithinking man I consider it over and 
over again, "by merely donning a garb 
thou Shalt [lot attain unto the Indes- 
cribable," 

20. Why dost thou worship stones. A stone 

cannot co^ain the Lord. 

Worship him only as thy master, by 
worshipping whom all pains arc 
assuaged. 

All obstacles, in the form of bodily or 
mental ailments shall fade away, wheo 
thou repeat est His Name. 

Meditation on Him only is acceptable ; 
these unprofitable deeds end in no gain. 
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21. If thou didst waste thousands of cons 

in the worship of stoiws, the unprofit- 
able deed would bring thee no gain. 

How couldit tJiou attain to success by 
the worship of stones Thy power is 
diminished^ thy progress retarded and 
thou hast not obiained the Nine 
treasures. 

Day by day time flic-^ on, and thou hast 
not achieved thy object. Art nut thou 
ashamed of it ? 

Thou dullard ! Thou didst r(Ol remejnber 
the Abnighty and in these det^ds thou 
didst waiite thy whole life. 

22. For an eon thou maye^',t v/orship a stone 

it will not gladden thy heart. 

The image will not confer any boon 
upon thee, with its arms uplifted in a 
j;racious, manner, 0 dullard ! 

Sray, how didst thou com i to repose thy 
I rust iu it ; it never helped thee in 
trouble. 

Know, foolhardly person ! know, this 
barren path is oi ignorance. Thou shalt 
lose. 

All were caught in the meshes of death 
No incaiuation or prophet cculd save 
himself. 

The gods, the demons, the serpents and 
the mountains were created and dcs^ 
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troyed in the past and will be created 
and destroyed in the future. 

Those, who had therasetves called the 
incarnations of the Deity, on this very- 
earth died broken-hearted in the end. 

0 unstable mind ! why dost thou not bovr 
to the feet of the Destroyer alone. 

24. Conditioned by time came Brahma and 
taking a staff and a cowl roamed on 
the earth 

Conditioned by time came Shiva and 
wandered from courtry to country. 
We know this also. 

Conditioned by time came into being the 
whole creation and passed away. Henct 
all men came to know Him. 

Abandoning all the mystoriiis of the 
Vedas and the Jiooks I acknowledge 
the Lord only as the fountain head of 
ail grace. 

25- Thou didst waste time in tliese deeds, 
unlhinking man f and didst never 
remember the merciful Lord. 

Thou didst banish all feelings of shame 
0 shameless one ! and leaving thy 
proper work committed evil deeds, 
bringing no iruit to thee. 

Thou hadst beautiful horses and huge- 
elephants, but thou didst resolve to 
ride an ass. 
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Thou Ihoughtkss fellow ! Thou didst 
not worship the Supreme Being and 
in a regard for the world didst spoil 
thy end, 

2C\ Thou drdst read the Vedas and the Books 
for many days, but didst not under- 
stand their real import. 

Thou didst roam hither and thithor wor- 
shipping one god after another* but 
didst never fix thy heart on the One. 

Thou didst prostrate thyself before the 
idols and the shrines^ bur didst gain 
nothing. 

WJiy leaving the master so manifest, Q 
foolish mind ! art thou entangle d 
thine own headstrong "fancies ? 

:27. If one goes to the Yogins, they ask him 
to repeat the name of Gorakh. 
If he turns to the Sanyasins, they advise 
him to believe firmly that Datta alone 
n true. 

If he goes to the Mohaminadans. they 

forcibly convert him to the religion of 

the Prophet. 
All consider the Lord to be amongst 

I hem alone, but none can tell me of 

His secrets. 

If one goes to the Yogi ns, they tell him 
1o offer all liis belongings to them. 

If he luns to take shelter with the Sanya- 
sins, they ask him to givc-up all his 
liclies in the name of Datta. 
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If he begins to serve the Masaads, they 
order him to transfer his property to- 
theni at ciicc. 

AU try 'lo take' (from me what I have), 
but none wauls to give' me the know- 
ledge of CitKl. 

29. If one begins to serve a Masand, tlien he 

isays "bring to me all lliy offerings, 

"Whatever of thy riches or pioi>crly thou 
hast, go and present (horn to meat this 
very moment, 

"Day and ni^4it think of me alouc and 
never commit the mistake of remem- 
bering any other." 

When they hear the word 'give', they 
would fly away even at night, and will 
never be pleased in the least wiihouc 
getting something. 

30. Dropping oil in their eyes, they show 

the people a flood of tears. 

When they know their disciple to be a 
rich man they serve him wilh dainty 
dishes. 

But if he is poor, he gets nothing for his- 
rcquests and even tliey hide their faces 
when he goes to them. 

The beasts are plundering tht* people. 
They never sing the praises of ths Lord, 

31. They close their eyes like a heron, and 

make a show of meditation , tc th 
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public. 

Like a huntsman they lower their heads^ 
and by their fixed gaze put the cat 
even to sha.rae. 

They go wherever there is any hope of 
getting money^ They are dishonoured 
in this world and have nothing to build 
upon in the world hereaJter, 

Oh 1 thouglitless creature ! Thou dost noh 
chetish the Lor<l. Why art thou solely 
engaged in the worldly things ? 

32, Why do you make people practice vain 

deeds ? These actions will not serve 

them in any way. 
Why do you run after wealth ? You 

will surely be unable to run away from 

the angel of death. 
There (*.«. before the Lord) none will bear 

witness in your favour, neither sods, 

nor wife nor friends, nor companions 

or diBciples, 
Bear this in mind. 0 unthinking brute ! 

in ths end you shall have to go alone. 

33. No sooner you leave the body, than your 

wife will desert you calling you a ghost 
Your sons, wifej companions and bosom 

friends will all cry "make haste to 

take him out/' 
The palaces, the treasuries, the lands 

and the forts will all pass to others as 

soon as you give up your soul. 
Bear this in mind, O unthinking brute I 

In the end you shall have to go alone. 



NOTES 



Sw. 1.1,2. Worship of shnncs is of no avaiL 
Perfect love ar d failh are the only 
means of salvatior. 
I, 3. To appease certain gods men 
u*5ed to give alms ard practice 
certain restraints and austerities. 
Tile Klialsa should only know God 
and do everything to please Him 
alone. 

4. KW^f Pu. from A pure* A 

strange coriuption. 
Sw. 2. L. J. ^s-^ S.^: ^=Jaw 

2. (tum ^ S.fliHH J- = Self control 
There is no ebb and tide of 
rmotion in Him, hEj = 
Vow of celibacy. This attribute 
is brought to dispel the erroneous 
no*fcn of hist in Him. 

(S. firewrj-a law, rule or 
precept. e>i (S. w.) =Self- 
reshaint. He never does a thing 
for which he may feel sorry after- 
wards. 

»i§ f;om (S, ^iif=to move) means 
immovnble, wtfe i lit» not of blue 
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colour. In old religion God was 
represented as haviog a blue ioim. 

L. 3. -{ S. ?igi = old age + 

toothless + w= not ^ = lit not 
toothless by old age unaffected 
by old age. 

I. A. ¥Q ^ -Hindi idiom =<J 
Sw. 3. 2. 3"3 HHipq. His thought cannot 
rest upon unreality. Hence this 
epithet. 

(S. TO ; = birtli). The parti- 
cle 5 is inserted to complete the 
metre, and is meaningless 

Destroyer of births means one 
who relieves us from transmig- 

oi3 (S. ^ = who does) = who 
does mercy. 

S\f. 4. 1. This word in the Sikh scrip- 

tin cfi stands for the four books of 
the muslims The old and new 
Test am en ts, the Psalms and the 
Onoran. 

3. ftfl. The great serpant. 

^3R. Indra, the King of heaven. 

The god of wisdom. 
Tife. The Vedas. 

Sw. 5. I,' 3. The supernatural powers in 
men are the gift of some 
higher deity But His 
wonderful powers are begotten 
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of Himself. 

8w. 6. L, A. nqgis A. ^Holy. 

6w. 7. t. 3, K<j1ira= An epithet of Vishnu. 

inae. ''He is one of the ten 
mind- born sons of Brahma, 
being supposed to have sprung 
from his tliigh. He is repre- 
sented as a messenger from 
gods lo men and vic$ vma, 
and as being very fond of 
promoting discard between 

gods and men He is said 

to be the inventor of the lute 
or !f«rt He is also the 
author of a code of laws which 
goes by h^s name." ^pt^ 
HiTO fS. WW) Saras-wali. 
S- 1. nsi 93 S. 53: =a law. Whose 
laws are eternal. 
«nrue S. iinPiF3=new. 
unworn *• free from efEects 
of time. 

L. 3. from S. #5 -to shine. 
mM-^ S. wia.-^that which 
is unseen ^faiiwi'^ S, fWraft y 
— sight, observation. 
4. The meaning is that the cre- 
ator is so manifest. Who has 
told thee to woi ship another 
leaving the True God t 

L. L Biaw -{ S. Bi» }^ = "a fabulous 
semi-divine being having the 
face of a man and the tail of a 
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serpent and said to inhabit the 
Patala " Apu. 
fflq S. An -ascetic possessing 
m raculous powers. 
L. :i. ftw, North-East, South-Ea3t> 
North-West - and the South* 
West.- 

4. The meaning is that why 
should I think of anyother 
wlien his glory is so manifest. 
Sw. 10. -i. 2. fSfvfa The law-books of 
Hindus, 

Hia3^ The six books on pbilo 
Sophy. 

^ The four revealed books. 

Tlie books of fiction and 
niythology, 

X Tram '*X>hruva is the polar star, 
bur personified in mythJogy 
as the son of Uttanapada. 

The account of the elevation 
of an ordinary mortal lo the 
position ol the polar star runs 
ibuF.Uttanpada had two wives, 
Suruchi and Suniti, but the 
latter w'as disliked by him. Su- 
ruchi had a son named Uttami 
and Suniti gave birth to 
Dhruva. One day the boy 
tried, like his elder brother, to 
take a seat in his father's lap^ 
but he was ccntemptuously 
treated both by the King and 
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his wife. The poor child wen I 
sobbing to his mother who 
told him in consolatory terms 
that fortune and favour were 
not attainable without hard 
exertion. At these words the 
youth left the parental roof, 
retired to the woods, and, 
thougu quite lad, performed 
sucli rigorous auslerities that 
he was at Inst raised by Vishnu 
to the position of the polar 
star." Apte, 

'joHTt "According to 

the Padam puran, lie was a 
Brahman in the previous exis- 
tence, and when bom as son of 
Hiranya-ka^ipu, he still retain- 
ed his ardent devotion to 
Vishnu. Hift father of course, 
did rot like that his own son 
should be such a devout wor- 
shipper of his mortal enemies, 
the gods, and with the object 
of getting rid of him, he sub- 
jected him to a variety of 
cruelties , but Prahlada by 
the favour of Vi'^hnu, was 
quite unseat hedy and began to 
preach with even greater 
earnestness than before the 
doctrine that Vishnn filled 
space and was omnipresent, 



omniscient, and omnipotent. 
Hiranya-kasipu in a fit oi 
exasperation asked him *If 
Vishnu is omnipresent how do 
I not see him in tiie piiler of 
this hair ? Where upon 
Prahlachi struck the pillar 
with his fist (according to an- 
other account Hirnya-Kasipu. 
himself angrily kicked the 
pillar to convince his son of 
the absurdity of his faith), 
when Vishnu came out half 
man and half lion, and tore 
Hiranya- Kasipu to pieces. 
Prahlada succeeded his father 
and reigned wisely and 
righteously." ^pt^^ 
According to the popular^ 
account the pillar, frqm wliirh 
Vishnu came out, was :riade 
red hot by Hiranya-Kasipu, in 
order to punish Prahlada for 
liis heretical views. 

Ajamal^Uc was a suiful man, 
who had one of his several 
sons named Narain. On his 
death bed he cilled aloud for 
him. Such was the strange 
effect of the Name Narain 
(which mesns God) that 
the angels of death left him 
and he was taken to swar^a by 
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the godij. 

The Guru says that though 
several attempts have been 
made m revealed books, in 
philosophy in law-codes and in 
riclion to give a complete idea 
of the Deity. biU they have 
failed. For he is unfathomable 
and none can comprehend Him. 

9fA«i lit. a prostitute. Here a 
reference to the parKcular 
prostitute in whose house 
once a Mahatma camc by mis- 
take. Taking compassion on 
her, he told her to tame a 
parrot. She obeyed him and 
began to teach the bird the 
familiar words "Ram Ram." 
Such was the effect of the 
Holy Name upon ber, that she 
was absorbed in it and was 
saved in the end. 
11. I. 1. (S. fti^) = immortal 

Hindi = beau ly. 
L. 2. tf5a(S. «Nif :) "a class of den:> 
gods regarded as the singers 
or musicians of gods." 
HI (S irajg:) the followers of 
Kubera, the god of wealth. 
Kubera dwells on the Kailas 
Mountain. 
U 9* v£9 (S. mfiv:) - worlds 
other than our own. 
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f^vr. 13. The reasoning in this swaiya may 
be expressed as follows. God 
is unborn and invincible. Ram 
Chandra and Krishna aic: 
believed to be his incarnations.. 
Ram Chandra was bom and 
hence could not be identified 
with the unborn. Krishna was 
defeated and hence could not 
be the same as the invincible.. 
The doings of the great 
men contradict the attributes 
ol God iind hence they could 
not be His incarnations. 

Z.. '2. for KaJyaman, "A king oi 
Yavanas enemy of Kn.sbna 
and an invincible foe of the 
Yadvas, Kriiilina, finding ii 
impossible to vanquish him on 
the iieldof battle, cunningly 
decoyed him to the cav« 
where Muchakunda was sleeps 
ing who burnt him down with 
his looks" Apu. 
I. 9. a name of Arjuna. 
" H The story referred to is given in 
Bhagwat Ekadish Skandha 
Adhyaya I slokas Ui.24 and 
Adiiyaya XXX. Once Krishna 
thouglit of destroying the 
Yadvas, and to fulfil that 
]]urpose he called some rishis^ 
Vishva Mitra, Dnrvasa etc., 
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and sent them to Pindaric 
Tira'Ju Some of the Yadva 
boys there disguised one of 
their comrades, named, Sa:nb, 
as a woman and took him 
in their playful mooc% to the 
rishis. Representing him a^i 
a pregnant girl, tliey asked 
the rishis whetlier she would 
bfiing forth a boy or a girl. 
Being enraged th^ rishis told 
them that she would brinji^ 
forth an iron cudgle, with 
which their whole race would 
be destroyed. Being afraid o{ 
the curae the boys took the 
cudgle. which Ihey found on 
unmasking t]\e hoy, to their 
Raja Ugarsoi. who had it 
ground lo dust. A small bit 
remained, which, with the 
dust, was thrown into the sea. 
The dust was carried to the 
coast by the waves and a kind 
of reed grew there. The small 
bit was swallowed by a fish, 
which along with others was 
caught by a fisherman. On 
dissection, he found the sharp 
iron bit and stuck it to the 
head of his arrovv. 

Krishna once remarked to 
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the Raja that Yadvas had 
grown sinfuj and hence they 
must perform a pilgrimage to 
wash off their sins. Thus they 
all , went Lo the Prabhasa. 
After their ablutions, the 
Yaavas began to drink, and 
amidst their drunken frolics, 
misled by tlie Maya iillusion)o( 
Krishna they began to fight. 
At first they used swords and 
arrows and then the sharp 
reeds sprung from dust of the 
iron c^dgle. The whole race 
wa3 destroyed there. Krishna, 
assuming the real form of 
Vishnu ,Jhen sat under a 
Peepie, treel A hunter mis- 
jtoofe his lotus feet for the eye 
pf a deer and with the same 
arrow, whose head was formed 
of the remaining bit of the 
cudgle, shot him dead. 

Sw. 15. I. ftiHfl Brahma lit the lord of 

' Brahman^. ' " 

L 2. gifiH Rain(ihandra twn — 
Krishna'. ' 
WijfH = husband of Rama i. e. 
Vishnu. 

ugrna "Name of a celebrated sage 
father of Vyasa and the author 
df a smiriti.^' 

"He Was the son of the 

' i 
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sage Parasliani by Satya\ ati, 
(born before her marriage wiili 
Santanu) ; but he retired lo 
the wilderness as soon ns ho 
was born and thnrc led the 
life of a hermit, practising the 
most ligid austerilir,s until he 
wai> called hy his .mother 
Satyavati lo beget sons oji 
the' widows of her son Vichit- 
ravirya. He was thus tin? 
father of Pandu and Dhril- 
rashtra and also ol 
Vidura. He was at first called 
Krishnadvaipayana from 
his dark complexion and from 
his having been brought forth 
by Satyavati on a l)vipa or 
island, but he afierwards came 
to be called Vyasa or the 
'arranger,' as he was supposed 
to have arranged the vedas in 
their present form. He is 
believed to ba the autlior of 
the great epic, the Maliabharla 
which he is said to have com- 
posed with Ganp'iti as his 
scribe. The cightt en Piiranas^ 
as also the Bralimasutra^ 
and several other works are 
also af'cribed to him. fie is 
one of the seven deathless 
persons." -l;**/' 
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wi« "He is said to have been 
Born from the seed of Vyasa, 
whidi fell at the sight of the 
heavenly nymph Ghritachi, 
while roaming over the earth 
in the form of a female parrot 
Suka was a bom philosopher 
and by his moral eloquence 
successfully resisted all the 
attempts of the nymph Ram- 
bha to win him over to the 
path of love. He is said to 
have narrated the Bhagwat 
Puran to king Parikshit." 

Apte, 

Sw. 17. fe'^ Indra. the King of heaven 
and the god of rain. His most 
famous weapen is the thun- 
derbolt. 

We^Upindra. "Name of Vishnu 
^or Krishna as the younger 
brother of Indra in his 5th or 
dwarf incaranation." 

Sv. 18. Mjstm fS, jraiR :) = resignation, 
i;iaid=Were duped into the 
belief that thou wast a Yogin. 

Sw. 19. L. 'X It means that the doors of 
mercy are shut on the hypo- 
crites. 

Sw. 20. L. 8. wnfti (S. wfq :) = mental pain 
or anguish, 
f^vf^ (S. fnnfti :) — sickness, 
ailment usually physical. 

35 



Sw. 21. A. «efisfti — the 

nine treasures of Kubera tiie 
god of wealih. They are 
WJi vrevf, Mw, OT, H5ra, rai, 
Se, JilH. ifcff, 

Sw. 23. 2. The gods and the demons 
etc. were worshiped by the 
Hindus. The Guru says they 
are mere creatures, subject to 
destruction and decay. As to 
the reahty of 'the gods and the 
demons it is written elsewhere 
ill the Dasam'Granth. 

«n* roi ?raT3 wiii N 

^nf ttm %A S 7ran7g«/)ii 

* Those who do :good deeds in 
this world are termed gods. 
^ Those who commit evil deeds 
are named demons." 

i 1 . / I ■ . . * 

; I" "f- The word to. is, Sanskrit ajid 
literally it means time. Its 
Secondary . meaning is death. 
In the writings of the lOth 
Guru it means the Destroyer, 
the Lord himself. Some men 
do not believe in any God and 
think time only the causie'of 
all this creation. That the Guru 
distinguished his God from vm 
(time) is clear from nuni wsiS 
(Jap) and such passages as 
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in his Akahtsiai. His wns is 
the destroyer of time and w 
even, 

' * (AkaMaij 

m lliough limiting 
ewryti.ing by time Ls himself 
timeitss. The following Swaij^a 
in the Bachittar Natak will 
clear llie whole thinf;. 

g^H vfe BO asi?'s nwaa fit 
vfe pgiBH 31133 no inaT feir r?5Fr B 

Sw, 24, 4. The VeJas and the Books fnen- 

tipn. gods and prophds to 
. whom v, e might look for favour. 

The Guru says that he di.-cards 
, such mysterious writingi and 

puts his tiust in the Creator 

alone. 

Sw. 25. L. 3. You had oppjvtuiiities ol doing 
good, but leaving lliat 3011 
indulged in evil deeds, and 
instead of (winning respect 
gained dishonour. Mountin*^ 

J 

y I 
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an ass is considered dishonoiir- 
;ib]e in this country. 
Sw, 26. L. wRwmn = S. iflift H- wra 

lit. an abode of bones; a tomb. r 
Sw. 27. I. 1. Yogins are a sect of ascetics who 
wear big rings in their ears. 
Gorakh was their founder. 
Dattatraiya was the founder 
of a sect of Sanyasins. 

4. The meaning is that all sects 
claim to be in the sole posses- ^ 
sion of the reUgion of God, but 
not withstanding are ignorant 
of some of the commonest facts 
of spiritual life. The most 
glaring defect in the days of 
tiie Gurus was obstinate ^ 
intolerance of one sect to- 
wards another. This baneful 
defect has not even now 
vanished from this country. 

Sw. 28. True spiritual life consists in serv- 

ng others and giving to them 
what we have. The Guru ^ 
condemns the worldly attitude 
of the religious sects of those 
days. They tried to snatch 
the worldly belongings of the 
novices, as many do even 
now a days, and did not try ^ 
to impart any truth to them. 
Masand, The fifth Guru 
had appointed men, called 
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masands, to gather tithes from 
the Sikhs for the national 
treasury. Gradually they 
began to pose themselves as 
Gurus and were turned into 
hateful oppressors in the end. 
These tyrants were sevcrly 
punished by the tenth Guru, 
because in the garb of the 
Sikhs they looted their own 
brothem. 

29. i. They will not wait till 
morning even. When they 
have finished their plunder 
they will run away most un- 
ceremoniously, 

Sw. 3U. /,. 1. This artifice is resorted to 
even now a days. A drop of oil 
put in the eyp will make it red 
and moist, and thus give it an 
appearance of sleeplessness, 
deep devotion and bitter 
repentance. 
L 2, It is a sad truth that men pro- 
fessing to be the teachers of 
religion distinguish between 
the rich and the poor of their 
flock. The rich and the poor 
are ahke in the sight of the 
Lord and hence must have 
the same posilion in the eyes 
of His prophets. 

Sw. 31. A- /. In a posture of meditation 
men generally slniL their eyes. 
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But ii it is merely a show, it 
is often compared to the 
attiude of a heron intent upon 
, catching a fish. As soon as the 
tiny creature is within reach, 
the bird soon relinquishes his 
tliougtful posture and with 
one clutch swallows it off. 
Similarly the hypocrites wait 
for a wealthy disciple and as 
soon as they have got one 
they prey upon him. 

2. In the Sikh religion bowing 
to the feet of a good man to 
express humility is strictly en- 
joined; but the Guru points 
out that a huntsman also 
lowers his head, not with a 
view to show his humility, but 
to make his aim more sure. 
Outward confessions without 
sincerity of heart count for 
nothing. • 

The fixed gaze of a cat before 
pouncing upon his prey. 

These lines are addressed to the 
leader of a sect, and bear the 
soundest advice. Men, covet 
to have a number of followers, 
h'encc begin to minister to 
their whims. The Guru says 
Ik the words of Christ "what 
avaikth a Inan if he gaineth 
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the whole world but loseth his 
own soul/' It is the practice 
of trutli and not the number 
of disciples that will stand in 
any stead before the Lord God. 

The force of this stanza could 
not be adequately brought out 
in the translation. The Guru 
dwells in the most touching 
terms on the dying moments 
of a person, when everybody 
whom he loved in this world, 
leaves him alone to appear 
before God and get the reward 
of his actions. In the super- 
stititious dread of the dead 
body even the wife hesitates to 
touch his beloved husband, 
whom she so fondlv embraced 
at one time. In this hot 
country a corpse could not be 
safely kept for a long time. 
So everyone wlio comes to 
attend the funeral always 
exhorts to make haste in 
cremation, lest the body may 
becomf? putrid. Very few 
moments are given to him to 
he in {he house v/hich he 
considered his own, all the 
possessions pass to others. 
Hence sayii the Guru** Keep 
that moment of death in view 



41 



when all will desert you and 
you shall go alone to bear the 
punishment of the evil deeds, 
committed for the service 
of persons, who are unable 
to help 
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